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change that came over the disciples and Paul. In fact^ the Jesus movement
began to spread within the synagogues. The movement begun in Jesus
that seemed to end with his death then began to take off and to spread
with the enthusiasm and zeal of a divine mission. This surge of human
energy was not simply Jesus risen; it was because Jesus was raised.

THE EMPTY TOMB

There are several versions of the discovery of the empty tomb. They
contain a good number of common elements among them along with dif-
fering details. The one in Mark 16:1-8, upon which I focus attention, is the
shortest of them. In Mark/ three women/ Mary M^agdalene, Mary the
mother of James, and Salome, early in the morning of the first day of the
week, went to the tomb of Jesus to anoint the body. Worried about who
would roll back the heavy stone in front of the tomb, they found it already
rolled away when they arrived/ and inside a young man who was really
an angel. He delivers the message that Jesus is risen and charges the
women: "go, tell his disciples and Peter that he is going before you to
Galilee; there you will see him, as he told you" (Mark 16:7). The women
left/ astonished and afraid, and said nothing.

Once again, we ask the question of the historicity of this story. Does it
tell the story of the origin of Christian faith in the risen Jesus in authenti-
cally historical terms? And again, apart from the fact that my under-
standing of the resurrection does not support the necessity of an empty
tomb in principle/ it must be said that history cannot determine the
authenticity of these accounts. But neither can history disprove an empty
tomb, and a number of exegetes support its historicity. "The empty tomb
story was not the Evangelist's creation, but tradition \vith a long history
behind it. Basic to it . . . was an alleged factual report/ the discovery of the
empty tomb by the women. This alleged factual report was then used as
a vehicle for the proclamation of the resurrection. "27 But what is at stake
here is not the fact of an empty tomb, which in itself is quite distinct from
resurrection, but whether the resurrection of Jesus requires it. As far as I
can see/ the strongest argument against such a necessity rests upon an
understanding of the nature of resurrection as transcendent and upon the
analogy of Jesus/ resurrection with that of others/ as it is reflected in 1
Corinthians 15. Of course/ one can make up scenarios at one s convenience
to explain the removal of Jesus' body by someone or other. 28 But this is

27. Fuller/ Resurrection Narratives, 171. Fuller says that one simply cannot decide
whether or not there is a historical basis for the story. "It is impossible for us at this dis-
tance to check the reliability of the women's report/' Ibid. Pheme Perkins agrees that
the tradition is old/ and that one cannot really controvert it. But she adds: "Finding the
tomb empty v^as not the source of early Christian belief that Jesus had been raised."
Perkins, Resurrection, 94.

28. See/ for example/ Bostock/ "Do We Need an Empty Tomb?" 201-03, w\ho makes
a case for the priests removing Jesus body.
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ultimately a work of fancy. Once the imagination is allowed a place in
depicting the resurrection in empirical terms or spatial-temporal cate-

, / one also creates problems that are as impossible to solve as they
are irrelevant to the point of the resurrection itself.

But at the same time the story of the empty tomb does tell us something
about the community which employed it to communicate its faith. For the
creation and the telling of the story itself presupposes the faith in the res-
urrection that it expresses. Thus a brief analysis of the structure of the
story will enable us to say something about the character of the early faith
in the resurrection.

The story in its simplest form has three elements: the women who go
to the tomb/ the stone rolled back and the tomb empty, and the annunci-
ation of the Easter message. Each of the three elements represents a dimen-
sion of the Easter faith of the disciples of Jesus. First, insofar as it is a
narrative/ the women are the point of continuity in the story. From begin-
ning to end it is the story of their learning of the resurrection of Jesus.
These women/ then/ are presented as the first witnesses to the resurrection
and thus at the source of the post-Easter Jesus movement. They are pro-
posed by this tradition as the model in coming to faith in the resurrec-
tion. 29 Given the low status of women as witnesses in the existing culture/
the positioning of these women in this way must bear some significance
concerning their historical role.

Second, the tomb is the zone of death. The tomb being opened and the
body of Jesus gone means that death has been overcome. Jesus is alive. He
is not here in the place of the dead. 30

Third/ the message of Jesus risen is announced by an angel. This means
that it is a revelation that comes from God and is not inferred. "The res-
urrection is announced by a heavenly messenger, and is a revelation made
to the community/ not the community's view of the events. "31

In sum/ how may the stories of the empty tomb in their various forms
be interpreted today? These stories are symbolic: they give expression to
the faith of the community that Jesus is risen. Whether and to what degree
there is a kernel of historicity behind them cannot be determined histori-
cally. But they dramatize the content of faith. Given Jewish anthropology
and conceptions of bodilyness/ it is hard to conceive of a more explicit
vehicle to communicate the faith of the new Jesus movement: Jesus is
risen. The content of this faith is not a datum that can be deduced; it is
revealed by God. And given the prejudice against the testimony of women
in Jewish society/ one has to wonder about the prominent position given

29. Leon-Dufour, Resurrection, 135.
30. Morna D. Hooker, The Gospel According to St. Mark (London: A & C Black, 1991),

385. "He is not here" also means not in and of this world, but "the transformation of

the body into an eschatological mode of existence and his immediate assumption into
heaven. " Fuller, Resurrection Narratives, 57.

31. Leon-Oufour, Resurrection, 112.
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them by this story. Women played a prominent role sustaining Jesus' pub-
lie ministry; it appears that this role is accented in the new? post-Easter
Jesus movement.

THE APPEARANCE AT EMMAUS

There are many appearance stories in the New Testament, as well as
reports of appearances of m?hich we have no account. In John s gospel,
Jesus' appearances are compressed into a short temporal framework. In
Luke's gospel, Jesus appeared over a period of forty days and then was
exalted/ although most commentators agree that this framework is liter-
ary and not historical. One may entertain the possibility of a shorter or a
longer time period in the course of which the disciples experienced Jesus
as alive and present, especially longer if the appearance to Paul is counted.
One cannot know concretely hov/ the disciples experienced Jesus as risen.
"We cannot presume to reach the direct experience of those who became
convinced that Jesus had been raised^ since our earliest sources are quite
reticent in that regard. From Paul we may presume that it is a spiritual
experience that carried with it the conviction of a revelatory encounter
with God. "32 A case can be made that the time it took the disciples to rec-
ognize that Jesus was risen was somewhat protracted. How long? We
really do not know. The stories of the apparitions were first told or com-
posed within a context of faith that Jesus had been raised. They are expres-
sions of that faith. They are not reports of events as they happened, not
chronicles of unfolding events. They were created afterwards as expres-
sions of faith meant to appeal to or elicit faith in Jesus risen on the part of
the hearer. 33 A first premise for interpreting them is to understand their
genre; they are examples of kerygmatic preaching.

I have chosen to focus attention on the story of the apparition to the
two disciples on their way to Emmaus (Luke 24:13-35). The story is called
a "legend, " a "tale, " or a Grafted short story. Luke undoubtedly possessed
his own sources or traditions on which he worked. "Consequently, the
intention of the story is not to bring historical facts to our knowledge in

32. Perkins, Resurrection, 94.
33. The position reflected here is that the word "appearances" does not accurately

portray the kind of experience the disciples had in coming to an awareness that Jesus
was alive and exalted with God. It may be contrasted with the position of those who
defend tt}e appearances as the primary way in which the disciples came to know that
Jesus had been raised, and that these appearances consisted in "an experience that was
unique and not merely interior but involved some external/ visual perception." Gerald
G. 6'Collins, The Resurrection of Jesus Christ: Some Contemporary Issues (Milwaukee:
Marquette University Press, 1993), 18. O'Collins has written extensively on the resyr-
rection and has consistently defended the historicity of the appearances as sensible
experiences of some kind. Besides the works previously cited see also his Interpreting
the Resurrection: Examining the Major Problems in the Stories of Jesus' Resurrection (New
York: Paulist Press, 1988).
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an objective way. Instead it has to do with the doctrine which is brought to
our attention in the form of a narrative so that we might become receptive
to its implied theological content. "34 The genre leads PL D. Betz to con-
elude that "nothing told in the narrative is incidental; every detail has its
sienificance. It is the intention of this legend to narrate what is essential
to the origin and nature of the Christian faith."35 My interest in this story,
however/ is not quite the same as Betz/s/ who draws out its theological and
doctrinal content. I am interested more in the way this story illustrates the
origin of Christian faith in the sense of its historical genesis. Despite the
fact that this story is not to be read as an exact historical account of spe-
cific events, the subject matter of this carefully Grafted story concerns the
emergence of faith in Jesus risen. If the disciples in this story are taken as
representatives of the earliest disciples of Jesus generally, the story will be
seen to explain in a general but historical way how faith in the resurrec-
tion of Jesus was generated. 36

The story is well known. On the first day of the week^ two disciples
were on their way to Emm. au.s from Jerusalem when they were joined by
Jesus/ whom they were prevented from recognizing. Wl-ien they expressed
their near despair at the execution of Jesus, including the curious reports
of the empty tomb, Jesus in his turn interpreted for them at length the
events concerning himself in terms of the scriptures. When they came to
the village, he stayed to eat with them. "When he was at table with them,
he took the bread and blessed, and broke it, and gave it to them. And their
eyes were opened and they recognized him; and he vanished out of their
sight" (Luke 24:30-31). In their excitement they returned immediately to
Jerusalem to report to the eleven.

Exegetes break down this story into its principal elements and arrange
them in the form of an outline differently, according to the various inter-
ests of the authors and the different kinds of analysis to which the story
is subjected. 37 I propose to comment on six elements of the narrative: 1)
the situation, 2) the discussion of Jesus, 3) the use of the scriptures, 4) the
initiative of God, 5) the recognition of Jesus in the breaking of the bread,
6) the concluding confession of the kerygma.

First/ the story reflects fairly accurately/ even though broadly/ the his-
torical situation of the followers of Jesus after his death. "But we had

34. Hans Dieter Betz/ "The Origin and Nature of Christian Faith According to the
Emmaus Legend/' Interpretation, 23 (January/ 1969),, 33.

35. Betz/ "Erranaus Legend, 38.
36. John Galvin/ who has considered this issue extensively/ seems to be moving

toward the position that theologians should prescind from the discussion of the his-
torical genesis of faith and deal more extensively with the content of resurrection faith.
John Galvin/ "The Origin of Faith in the Resurrection of Jesus: Two Recent
Perspectives/' Theological Studies, 49 (1988), 42. There is merit to Galvin's concern/ but
the apologetic theme in this christology also impels some consideration of this issue.

37. For example/ Betz, "Emmaus Legend/' 38-45, deals with the story theologically;
Fuller/ Resurrection Narratives, 186, outlines the story kerygmatically.
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hoped that he was the one to redeem Israel (Luke 24:21). Fuller believes
that this verse seems "to recapture precisely the actual historical mood of
the disciples between Good Friday and the Easter revelations^ and there-!
fore to belong to the original pre-Lucan narrative. "38 Historically there*
can be no doubt that Jesus/ disciples had placed in the prophet from
NTazareth their highest and ultimate eschatological hopes for themselves
and for their nation. His death on the cross had brought an end to those
hopes and expectations. 39

Second/ it would be hard to imagine the followers of Jesus not sub-
jecting his public ministry that culminated in his recent arrest and exe-
cution to an intense and protracted discussion. This historical
phenomenon is not mentioned in passing but underscored by repetition.
The disciples were ^talking with each other about all these things that
had happened" (Luke 24:14). The subject matter was //Jesus of Nazareth/
who was a prophet mighty in deed and word before God and all the peo-
pie" (Luke 24:19). And, of course, they conversed about "how our chief
priests and rulers delivered him up to be condemned to death, and cru-
cified him" (Luke 24:20). A number of things about this are important/
but I shall highlight only two. One is that this discussion was an exercise
of memory; the disciples remembered Jesus and the events leading up to
his death. The other is the narrative form of this memory; Jesus was
remembered through what he had said and done/ which in turn made
him to be the prophet he was. 40

Third, through the help of Jesus as stranger, the disciples reflected on
the life and fate of Jesus in the light of the scriptures. This element of the
story too reflects the historical fact that the early Jesus movement and
community interpreted Jesus in the light of the scriptures: the New
Testament is the product of just such a reflection. This element of the story
correlates with the character of the primitive kerygma received by Paul,
//in accordance with the scriptures" (1 Cor 15:3, 4). The followers of Jesus
found in the Jewish scriptures their principal worldly resource to begin to
understand after his death just what happened in the Jesus event.

Fourth/ the story reflects the sense that God is operative in the coining
to awareness of Jesus being alive and exalted. The disciples are passive to
the action of God upon them. It is God vyho withholds the identity of Jesus
as stranger from their recognition/ just as God is the agent when their
eyes were opened" (Luke 24:31). Recognition of Jesus risen and alive came
as a revelation from God and not merely as an inference or conclusion
based on objective data.

Fifth, there is a clear reference to the eucharist in this story. It recalls the
Last Supper (Luke 22:19) and contains a classic Lucan way of referring to

38. Fuller, Resurrection Narratives, 105.
39. Betz, "Ermnaus Legend/ 38.
40. Betz, "Emmaus Legend/' 38-39.
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the eucharist. "The lesson in the story is that henceforth the risen Christ
will be present to his assembled disciples, not visibly (after the ascension),
but in the breaking of the bread. So they will know him and recognize
him, because so he will be truly present among them. "41 But beyond this
message of the story, it may also reflect historically where and how the
disciples came to recognize that Jesus was alive. It is possible that this
story enshrines a tradition of the way in which a revelatory encounter with
Jesus occurred. "There is no apparent reason why the eucharistic meal
should not have provided the occasion for some at least of the resurrec-
tion appearances, more probably those which occurred to groups rather
than those to single individuals. "42 Such a view postulates that the fol-
lowers of Jesus resumed or continued their gatherings and meals together,
and that "they recognized him" (Luke 24:31).

Sixth, the story ends with a statement of the concise formula of the
kerygma, "The Lord has risen indeed" (Luke 24:34), as if to say that this
is the climax of this narrative. Actually, it is the conclusion of another
untold story of Jesus' appearance to Simon. But, more generally, it is the
climax of the whole drama of the gradual conversion of the community
represented in these two disciples.

In sum, given its narrative structure, this story looks like it could rep-
resent, or at least reflect, in a general but ultimately historical way the
manner in which the disciples came to faith in the exalted Jesus. Whether
or not there were two disciples traveling to Emmaus, distancing the
story from such a particular, specific event allows it to represent a com-
munity of disciples who are disoriented, but who are still in possession
of the vivid memory of Jesus. This community did in fact reflect ardu-
ously on the meaning of Jesus in the light of Jewish scriptures, and, as
it turned out, did continue the practice of the eucharistic meal, a prac-
tice learned in the company of Jesus. It seems quite possible therefore
that the story represents broadly the historical route the disciples took
to arrive at the affirmation of faith that Jesus is risen. Its historicity,
then, applies especially to the structure of the story; the story bears ref-
erence to the community. This simultaneously symbolic and historical
reference explains why the story would have been an ideal vehicle for
kerygmatic preaching. Its structure allows the preacher to develop the
logic of faith and the listener to grasp it. This view also fits with the the-
ory that christology developed chiefly within the context of worship
and cult.

ie

to 41. Joseph A. Fitzmyer, The Gospel According to Luke (Garden City, N.Y. : Doubleday,
1985), 1559. In Betz's view, the story teaches that the resurrected Jesus is present both
in the word-event of engaging the scriptures and in the common eucharistic meal. Betz/
"Emmaus Legend/ 40, 41.

42. Fuller, Resurrection Narratives, 109.
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THEORETICAL RECONSTRUCTION OF THE
GENESIS OF FAITH IN THE RESURRECTION

The first two parts of this chapter provide an interpretation of the New
Testament data concerning the resurrection. I pass now to a general theory
of the structure of this faith in Jesus' resurrection. At the start, I should note
the theoretical character of this reconstruction. We cannot determine con-
cretely how faith in Jesus' resurrection arose. The New Testament does not
provide the kind of information that would yield such an inference with any
clarity. The wide variety of conceptions of this process is enough to prove
that essays at describing or //explaining^ how resurrection faith came about
are at best hypothetical. But such theoretical characterizations of the episte-
mology of the resurrection help to establish its analogy with faith experience
today and thus its credibility. I present this reconstruction around four points.

THE ROLE OF FAITH-HOPE

The element of hope is highlighted in Karl Rahner 's transcendental the-
ology and christology. One of Rahner 's principal concerns in his christol-
ogy is to show an intrinsic consistency between human existence itself and
what Christians believe about Jesus Christ. His is an apologetic christol-
ogy which, to make Jesus Christ intelligible to human beings today, places
christological belief in correlation with anthropology. Rahner thus tries to
bring out the internal continuity between Jesus Christ and human beings,
between what happened to Jesus and the destiny of all. On the basis of
this underlying principle, Rahner highlights the role played by hope in
the faith that recognizes, grasps, or appreciates that Jesus is risen. For he
is, as Paul said, the first of many. 43

This hope is understood within the framework of philosophical and
theological anthropology. It is not merely a psychological phenomenon.
Nor is it simply a craving for individual survival. As I will insist later on,
one cannot logically hope for one's ov/n salvation without implicitly
including the salvation of all. On the considerably deeper level of the
dynamic and teleological character of human existence itself, Rahner
understands hope as the fundamental posture of the openness of the
human spirit to being itself. At this level, faith and hope are scarcely dis-
tinct, for hope in this sense is the ground out of which faith arises. "In the
word /hQpe/ this one unifying /out^vards from the self attitude into God
as the absolutely uncontrollable finds expression. Hope, therefore, repre-
sents this unifying medium between faith or vision and love. . . . "44 This

u

43. Karl Rahner, "Resurrection/' Sacramentum M.undi: An Encyclopedia of Theology, 5
(New York: Herder and Herder, ND), 323-24, 329-31.

44. Karl Rahner/ "On the Theology of Hope/" Theological Investigations, 10 (New
York: Harder and Harder, 1973), 250.
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explains the term //faith-hope//; in this discussion I try to keep the fun-
damental orientation of human existence toward being, this fundamen-
tal trust, closely linked with faith. This faith-hope has transcendental
roots; its origin is an element of human existence as such; as a funda-
mental confidence and trust in being itself/ it includes a desire for per-
manence in existence. This transcendental faith-hope ^constitutes the
anthropological horizon for an understanding of what is meant by res-
urrection/'45 Jesus' resurrection appears as the confirmation and the ful-
fillment of this hope.

JESUS OF NAZARETH AS THE EXTERNAL REFERENCE
FOR THE "EXPERIENCE" THAT JESUS IS ALIVE

The second element of this theory is the role played by Jesus of
Nazareth during his lifetime/ that is, in his public ministry. The affirma-
tion that Jesus is risen is an object of faith-hope. It arises out of a partici-
patory or engaged experience of transcendence, and is not a piece of
objective information. As such/ like all matters of faith/ it is revealed; it is
given to human awareness through a religious experience taken to be rev-
elatory. But all revelation is mediated to human experience through an
external medium or datum v^hich symbolically represents the content of
revelation. Revelation is not a purely a-historical inner communication of
God to an individual consciousness. One has to ask about the external
medium^ the external thing/ event/ or situation which gave rise to an
awareness of Jesus' resurrection. In traditional common-sense readuigs of
the New Testament narratives, such a medium is either the appearances
of Jesus alive or the experience of an empty tomb or an angelic announce-
ment which mediated belief in the resurrection. Jesus is alive and risen
because he was seen; Jesus is alive because the tomb was empty and the
angel said he is risen. A critical-historical appreciation of the resurrection
narratives^ however/ requires that a similarly critical and apologetical the-
ology of the resurrection seek a different historical foundation. In the view
proposed here, the external event that helped mediate a consciousness of
Jesus risen was Jesus himself during his ministry. Or, to be more exact/
after his death, the disciples' memory of Jesus filled this role.

Some exegetes and theologians believe that they can find sufficient
grounds in the historical Jesus to warrant a belief in his resurrection.
Whether or not the disciples actually believed in his resurrection before
his death/ Jesus provided sufficient indications to warrant this belief. 46
Other theologians explicitly reject the view that Jesus during his lifetime

45. Galvin/ "The Resurrection of Jesus/ 126.
46. See John P. Galvin/ "Resurrection as Theologia crucis fesu: The Foundational

Christology of Rudolf Pesch, " Theological Studies, 38 (1977), 513-25, and "The Origin
of Faith in the Resurrection of Jesus/" 25-44; also "The Resurrection of Jesus/'
135-36.
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supplied the grounds for belief in his own resurrection. The resurrection
amounts to new content about Jesus dead and risen/ and thus the king-
dom of God/ and these are precisely not found in a living Jesus. In this
sense/ Jesus of Nazareth is not a sufficient basis for faith in the resurrec-
tion because it is impossible to conclude to the resurrection of Jesus from
the content of Jesus/ life. 47 I suggest a position between these two that com-
bines the insights of both. It seems clear that one cannot infer objectively
a potential knowledge of Jesus/ resurrection from a critical reading of the
New Testament record of his teaching during his lifetime. But although
the historical Jesus of Nazareth is not the sufficient ground for an affir-
mation of his resurrection/ he is its necessary ground. One cannot affirm
a resurrection of Jesus without reference to Jesus of NTazareth. NIoreover/
one must account in some \va. y for the resurrection of Jesus. The one
affirmed to be risen was Jesus/ and such an affirmation necessarily pre-
supposes a memory of him. Further/ there must have been something
about Jesus that impelled a hope in his resurrection. Jesus is thus the exter-
nal historical cause that gave rise to the faith-hope in his resurrection, but
he is not the sufficient or adequate cause.

Wliat then are the historical y/grounds// for belief in Jesus/ resurrection?
What I am calling grounds// here are not the only factors leading toward
faith in Jesus risen. NTor should "grounds" be construed as something pro-
bative or impelling faith with necessity. We are speaking of those factors
that focus the attention on Jesus as the object of God's action. On that sup-
position/ these historical grounds are found simultaneously in Jesus' teach-
ing and in his person. First/ with regard to his teaching/ the disciples had
a vivid^ experiential recollection of Jesus' teaching. This memory included
"their recollection of their relationship with Jesus/ and recalling his min-
istry and his message of the kingdom of God; remembering his warning
that they might display a lack of faith; remembering their experience of
the God of grace whom they had come to know in the presence of Jesus;
and recalling how he helped people in distress, how he ate and drank with
sinners and promised salvation to them//48 The content of Jesus' teaching
about God/ God/s goodness/ love/ and fidelity/ is primary here. And this
should be measured, against the background of the problem of good^ evil/
and ultimate justice/ which the death of Jesus raised for the disciples. 49 The
impulse must be approached m the cosmic framework of the moral coher-
ence of human existence in. which the very idea of resurrection first arises

47. Galvin/ "The Resurrection of Jesus, " 130-31, explaining the position of Walter
Kasper. See Walter Kasper/ Jesus the Christ (New York: Paulist Press/ 1976), 124-^-3, for
a nuanced discussion of the scriptural data and grounds of faith in the resurrection.
Relative to the appearances/ Kasper is clear that these are not to be construed as "objec-
tively tangible events. " An appearance was "an experience in faith/" but not in the
sense that the object/ Jesus exalted/ was the product or projection of faith- Ibid. / 139.

48. Lorenzen/ Resurrection and Discipleship, 75-76, paraphrasing Schillebeeckx.
49. See the analysis of the parable The Rich M.an and Lazarus in Chapter 4.
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through a contrast experience. The truth of Jesus' message of God as final
savior, as it came to bear on Jesus' particular situation, is the first factor
suggesting the resurrection of Jesus.

The second factor/ Jesus/ person^ is something that ultimately cannot be
clearly portrayed, but must be postulated. It steins from the fact that Jesus
made an impact on people, that he so stood out above the content of his
message/ which was not original in its substance/ that people encountered
God in him. Because it was Jesus whom people experienced as risen/ and
not someone else/ one must assume that Jesus had a forceful religious
impact on people. It is this factor that Bornkamm tries to define with his
category of "authority. ^ Jesus displayed this authority in his teaching^ his
healing/ and his overall comportment. 50 But in the end/ this impact that
Jesus had on his disciples during his lifetime cannot be reconstructed. It
v^as an existential reality, only the remnants and traces of which could sur-
vive in objectified forms. No amount of imaginative and rhetorical skill
can substitute for this authority and its existential influence on those who
actually experienced it. This is precisely where the difference between the
original disciples and all of those who come after them lies. Those who
actually encountered and were influenced by the authority of Jesus^ and
who were led to faith and the affirmation of his resurrection for the first
time/ represent something that could happen only once. This is the logic
behind apostolicity which Paul seeks to defend for himself with his own
experience of the risen Jesus. But at the same time Paul is a witness to the
possibility of someone who did not know Jesus in the flesh having an
analogous experience.

Another way of putting this is to ask why the individual Jesus was
raised from death. The answer must be because of the way he lived his
life. It is difficult to think of any other reason than the one given in the
hymn cited by Paul in his letter to the Philippians: he was raised because
of the way he lived; he was obedient to GocTs rule and therefore was he
exalted (Phil 2:8-9). I take this not merely in the moral sense of reward: he
earned it. Rather/ primarily/ and stressing God's initiative/ linking Jesus'
resurrection to his life means that God has ratified Jesus' form of existence
as revelatory of God's values and rule. Jesus/ life/ especially in its care for
every form of human suffering^ represents God's own plan for human
existence. Thus the objective datum/ the external historical event/ that
pointed to or mediated the further experience that Jesus was and is alive
and risen was the experience of the disciples of Jesus himself during his
lifetime and the memory of it. This kind of life/ the life of this man/ leads
to life in God. It was the realization that the fidelity of God/ the loving cre-
ator/ lies within or encompasses the fidelity of this man/ and this entails
resurrection.

50. Gunther Bornkamm/ Jesus of Nazareth (Nevy York: Harper & Brothers/ I960)/
60-61.
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AN INITIATIVE FROM GOD AS SPIRIT

The third element in the genesis of faith in the resurrection of Jesus is
the initiative of God operative in the human subject who comes to this
awareness. One who so encounters God in Jesus as to affirm that Jesus is
now/ after his death/ alive in the life of God does so on the basis of the ini-
tiative of God as Spirit.

This initiative of God in the faith-hope in Jesus' resurrection is urged
by several reasons. First, religious experience normally bears the theme of
having been initiated by God; it is not accounted for by human potential-
ities alone. All authentic and lasting religious experiences display the char-
acter of havu"ig been given gratuitously by God. 51 Second/ such a divine
initiative is a way of saying that what is experienced here is not mere pro-
jection. Christians hold that Jesus really is alive. Affirming that this con-
viction is due to its being revealed by God is a way of assuring its realism:
how else would one be convinced that this is the case? Third, Christian
theology generally attributes all saving faith to the initiative of God's
grace/ here understood as God's Spirit. This intellectual anti-Pelagianism
and anti-rationalism in tl-ie end rests on the quality of the experience of
faith itself: it comes from God s initiative. A fourth reason lies in the tran-

scendent character of the resurrection; it is known in a revelatory religious
experience and not in an empirical, historical perception or an objective
inference from such an event. Fifth/ the agency of God as Spirit is a theo-
logically reasonable way to account for the change that occurred in the
lives of the disciples. Of all the historical data/ this change is the most
remarkable. After the death of Jesus the disciples appear to have been con-
fused, scattered/ and disillusioned. Still later they were united/ confident/
and preaching Jesus alive. A revelatory faith experience can account for
the shift from the cycle of disaster/ discouragement/ and despair to the spi-
ral of a vibrant/ enthusiastic/ and hope-filled community that is seen in the
embryonic church. Sixth/ there is an overv^helming witness in the 3STe\v
Testament to the internal influence of God as Spirit within the Jesus move-
ment from its beginning. I take it that this "pouring out of the Spirit" is a
symbolic phrase that interprets the corporate experience at the beginning
of the Jesus movement. This "enthusiasm both caused and accompanied
the emergent group's recognition that Jesus was alive. With different
accents/ Paul,, Luke, and John all have vivid statements about the role of
God as Spirit working within the nascent faith experience of Jesus risen
and exalted.

The function of this doctrinal element in the theory of the origin of faith
in the resurrection should be clear. The language of the agency of God as
Spirit underlines the conviction/ internal to faith itself/ that faith-hope in

51. William James/ in The Variety of Religious Experiences (New York: Collier Books,
1961), 300-01, 332-36, comments on the manner in which religious consciousness is not
completely within human control, and the manner in which it is self-authenticating.
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Jesus' exaltation is itself a gift of divine origin. Thus one cannot objectively
establish the truth of this faith by historical or rational argument. But at
the same time. God as Spirit operates within a human experience that is
historically and rationally constituted. The testimony of the Spirit is not
direct illumination^ not immediately experienced, not an unmediated
Word of God. On the contrary, the experience of God present and imma-
nent is precisely mediated by the memory of Jesus. This element of an ini-
tiative from God must be combined with the focus on a memory of Jesus;
together they form a mediated experience of God's power of resurrection.
A purely fideistic interpretation of the Easter experience must be rejected
as strongly as a purely rational explanation.

How should this experience of an initiative from God be named? What
kind of experience was it? The answer to this question is still more tenu-
ous and exegetes propose various models of experience by highlighting
different strands of evidence. Was it a conversion experience? Or an expe-
rience of forgiveness?52 Whatever the best name for this experience may
be according to exegetical data, clearly, as was seen in the case of Paul, it
was a call to continue the ministry of Jesus. This seems to be a necessary
and integral factor in the whole affair. A participatory encounter with the
God who raised Jesus out of death cannot, by definition, leave one indif-
ferent to the cause for which Jesus lived. Indeed, such an encounter pre-
supposes some interest and engagement with this event. Paul is no
exception here: in persecuting followers of Jesus he was deeply, although
mistakenly, engaged with the cause of God; upon his conversion, he mea-
sured the depth of his error by the length of his calling and mission in the
name of the risen Christ.

APPEARANCES AND STORIES OF THE EMPTY TOMB AS
EXPRESSIONS OF THIS RESURRECTION FAITH

To round off the elements of this theoretical reconstruction of how faith
in the resurrection of Jesus first came about, I simply recall the point
already made: the stories of appearances and the empty tomb are ways of
expressing and teaching the content of a faith already formed. Most
exegetes agree on this. On the one hand, then, most of the theories which
strive to maintain that the appearance narratives have empirical, histori-
cal referents do so by various forms of deliberate ambiguity in the mean-
ing of historical reference: such phrases as the disciples "somehow
encountered/' or the narratives describe "some historical event/ explain
little. On the other hand, those who insist on the naive realism of the
appearance stories may be falling into the trap of those who deny Jesus
was personally risen. Meaning is not totally determined by immediate ref-
erence: it is not the case that the affirmation "Jesus is risen" could only be

52. Schillebeeckx, in Jesus, 390-92, proposes that the root experience of the first dis-
ciples was one of forgiveness that somehow involved Jesus himself forgiving.
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true if Jesus were physically encountered or the tomb were really
empty. 53 The fact that some realities can only be known metaphorically or
symbolically need not be a philosophical or theological embarrassment. It
is a mark of their transcendence. The appearance stories are very clear and
positive statements that Jesus is risen/ and there is no reason to believe
that their authors intended them to be anything less than such positive
symbols. There is a middle ground between fundamentalism and a purely
existential interpretation of the resurrection. A critical theology, v^hich sub-
jects these symbols to the reflection to v^hich they give rise/ should have
no problem with the symbolic character of the .New Testament witness to
the resurrection.

In sum/ these four elements provide a framework within which one can
understand the genesis of the belief in the resurrection of Jesus. It arises
out of a basic faith in God as mediated by Jesus/ and a lingering commit-
ment to the person of Jesus as the one in whom the disciples encountered
God. This faith is faith-hope; that is/ it rests on the anthropological foun-
dation of a fundamental trust in existence and an openness to the power
of being. The character of ultimate being/ however/ is revealed by Jesus to
be personal/ good/ loving/ concerned about human existence/ and saving.
After Jesus' death, the memory of Jesus did not die before faith in this God
blossomed into a belief that Jesus was alive and exalted within God s sav-
ing power. This belief/ however/ which arose along the continuum of a
memory and commitment to Jesus and his message about God, was new.
To the best of our knowledge/ this conviction was lacking immediately
after Jesus' death. But there was a change m the disciples/ from little faith
to a fuller faith that included belief in Jesus' resurrection. This experience
is attributed to God as Spirit at work within the disciples in tandem with
the memory of Jesus and his message. 54

53. Gerard J. Hughes/ "Oead Theories/ Live Metaphors and the Resurrection/
Heythrop Journal, 29 (1988), 325-27. Hughes is here defending a real resurrection of
Jesus against Marxsen and G. W. H. Lampe. He sees both as being influenced by overly
skeptical forms of philosophy and a biblical criticism that undermines the historicity
[read actuality] of the resurrection. Metaphors are used in science and understood real-
istically/ that is/ they are considered as successfully referring to their objects/ when they
explain the data through which the object is manifested^ but which is itself beyond
direct experience. So too theology is called upon to explain the experiences ~we have/
including their referents/ and it is successful and realistically true in the measure in
which/ with its metaphors or symbols/ it accounts for experience. Ibid./ 326.

54. This theory is in fundamental agreement with the proposal of Peter Camley in
his magisterial study. The Structure of Resurrection Belief (Oxford: Clarendon Press/
1987). The key terms of his theory are "remembering" and "knowing/' which correlate
respectively with history and experience. Memory of the historical Jesus is an integral
and essential element of resurrection faith. Knowing/ in the sense of encountering Jesus
as risen in an experience of Christ as Spirit, is the other essential element in the struc-
ture of Easter faith. Recognition of the role of God as Spirit in the experience of resur-
rection of Jesus takes pressure off the necessity of having to decide what is going on
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THE SIGNIFICANCE OF THE RESURRECTION

The significance of the resurrection lies in the notion of salvation. One
cannot adequately convey the place of resurrection in christology outside
of the fuller context of meaning which is pointed to by the symbol pf^sal^
vation and which is fuilt^^entalto christolo The meaning of salvation
will thus occupy us at length in the consideration of New Testament chris-
tology/ the history of redemption theories/ and a constructive conception
of salvation for today. But at the same time it is important to indicate at
least briefly the theological significance of the resurrection of Jesus gen-
erally and with special attention to the interpretation proposed here.

Let me begin by speaking generally of the place of the resurrection in
tHe economY of salvation)that God accomplished and accomplishes in
Jesus. The resurrection of Jesus and human reception of the revelation of
this resurrection together make up an integral and essential part of God s
salvation as understood by Christians. Relative to what God accom-
plished in Jesus/ two things deserve notice: the first is that God/ who cre-
ated Jesus/ calls this human being back into God's own life. What God
begins in love/ because of the cornplefe bpundlessness of that love/ con-
tlnues to exist in that love/ thus pYerciDmmg the power and finality of
death. TTi. esecond is that what God did in Jesus, God always does and
hasalwaysdone. For the salvation accomplished in Jesus Christ consists
inrevealme fKe true nature and action of God. Therefore/ what God did
in Jesus/ God has been doing from the beginning/ because to save is of
the very nature of God. God is one whose concern about the life of wHat
God createsTme'vel'r'FaiIs; God's power of life/ then/ is never finally defeated
by death.

This objective salvation/ so to speak/ is actualized in its Christian form
in human existence by means of its being ̂ revealed injesus. Salvation
becomes an experienced reality in the disclosure that God. effects through
Jesus; salvation is in turn something that is recognized/ accepted/ inter-
naKzed/ and lived by Christians. A full concept of salvation includes both
objective and existential dimensions. This does not mean that God is less
a savior relative to people who are ignorant of God/ or that people are not
saved if they are unaware of the full reality/ including the religious sacral-
ity, that makes up human life. It simply means that people participate in
life more fully precisely in being more fully aware of their own reality. To
be aware of .pod as savior/ and that one is embraced by a divine love that
is also a power of resurrection/ adds a dimension to self-conscious human

historically in the empty tomb and appearance narratives. Carnley also gives promi-
nent consideration to a eucharistic framework for this experience (325). I have added
the third anthropological dimension of transcendental hope as also essential to resur-
rection faith, and rounded out the theory with a clear statement that the historicity of
the empty tomb and appearance narratives is not essential to resurrection faith-hope.
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existence. This faith-hope transforms a two-dimensional life of finite time
and space into a life with eternal depth and breadth and height. In the end
it relativizes suffering and death by an^nfinite cosmic cqntext_of love and
etern-al. Al:?e' Resurrection transforms human existence in the end and.
when grasped in faith, the experience of life in this world.

But something should be said about the significance of the specific
interpretation of the resurrection of Jesus that is offered here. Beyond the
obvious concern for credibility, at what other points is this view of the res-
urrection distinctive?

Jesus Is the Focal Point of Initial Christian Faith
One way to appreciate a first aspect or quality of this interpretation of

the resurrection is to contrast it with another. Jon Sobrino warns that "the
most radical temptation facing Christianity is the temptation to focus one-
sidedly on the risen Christ. "55 This results in turning Christianity into
'religion" in a pejorative sense of an attachment to an other-worldly tran-

scendent power, rather than a way of life lived in this world within the
sphere of God's love and justice. When the resurrection takes on central
importance, the events of the life of Jesus that led to his death tend to be
left behind. Although they are not forgotten, because the gospels continue
to be read, they are at least minimized by their relationship to the resur-
rection which, after all, is symbolic of final victory and renders Jesus trans-
historical and always present. This in turn can have a dramatic effect on
one s understanding of the Christian life and the significance of partici-
pation in the world of everyday affairs, especially the social issues that
concern the life and death of so many. Sobrino strongly accuses the church
of having failed in this regard in the course of history.

Accepting the warnings of Sobrino, this interpretation of the resurrec-
tion tries to retain Jesus at the center of christology. Jesus of Nazareth
remains the concrete focal point of primitive Christian faith in the resur-
rection itself. In other -words, the external, objective, and ^ustorical refer-
ent for Christian faith in the resurrection of Jesus is the Jesus of history,
the person Jesus in his pre-Easter life. Negatively, the objective referent of
Christian faith is not Jesus' teaching abstracted from his person. The object
of faith is not a kerygma of the church about Jesus, for faith in Jesus is
prior to such a kerygma, and the kerygma itself, which is about Jesus,
grows out of faith precisely as encounter with Jesus. Nor does the basic
content of Christian belief in resurrection or eternal life exist apart from
the person of Jesus. Christian faith in the resurrection of human beings
generally is an extrapolation of faith that Jesus is risen. Christian faith is
faith in God mediated by this man Jesus, who, because of the way he lived
and by the power of God, is now perceived to be alive with God. This is
evident from the gospels themselves: they are about Jesus who lived in
history and is now alive and risen.
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55. Jon Sobrino/ Christianity at the Crossroads (Maryknoll/ N.Y. : Orbis Books, 1978), 278.
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Uncentering of the Resurrection in Christian Faith
This phrase, "uncentering the resurrection, " develops another aspect of

the preceding observation. The focusing of Christian faith on the histori-
cal Jesus implies a certain "repositioning" of the resurrection in the struc-
ture of Christian faith. This observation should not be construed to imply
any minimization of belief in the resurrection of Jesus within Christian
faith. What is at stake here is how resurrection fits within the structure of
Christian faith. This is to be understood relative to some interpretations
of Christian faith as being centered on the resurrection and on Jesus risen.
Therefore, again, contrast with other positions may be the best way to pre-
sent what is aimed at here.

Hans Kiing writes that the resurrection is the core of Christian faith,
"without which there is no content to Christian preaching or even to
faith. " The resurrection is taken "not only as the basic unit, but also as
the permanent, constitutive core of the Christian creed. "56 Resurrection
has assumed center stage; other aspects such as the life and ministry of
Jesus, and the symbol of incarnation, have lost a certain relative promi-
nence. Walter Kasper, while at times closely associating the resurrection
with Jesus' life and death, at other times speaks of the resurrection as a
new, underivable act of God that adds new content to the message of the
earthly Jesus.57 One often finds the reasoning that Jesus' message was fal-
sified by the manner of his death, a statement that seems to presuppose
either that there have not been other far more dramatic manifestations of
evil in our world, or that one would have expected an intervention of
God to save Jesus from his execution. Thus, finally, the resurrection is reg-
ularly interpreted as the validation or ratification or legitimation of Jesus'
message which, in an implied sense, would not have been able to be per-
ceived~as true without a new revelation of Jesus' resurrection and conse-
quent victory.

The problem with this language is not that it is wrong, for it is suscep-
tible to benign interpretation. But it makes it appear as though the person
of Jesus, seen in his earthly teaching and actions as a whole, was not and
is not in himself a revelation of God, or not a revelation of God sufficient
enough not to require another external divine initiative. It gives rise to the
following interpretation of Jesus' resurrection which is at best misleading:
with the crucifixion Jesus' whole life was voided; it -was a catastrophic
event because it contradicted his message of God's love. But then there
was a further event, recognized as integral in itself, a miracle, a new divine
initiative, the resurrection. By this new act of God, then, Jesus' life was val-
idated. Therefore the resurrection, as a distinct and discrete event in
response to the cross, is taken as the center of faith, and is that upon which
the whole of Christian faith rests. And, given this conviction about the
finality of the resurrection, nothing else matters. The focus of faith becomes

56. Kiing, On Being a Christian, 346; also 380-81.
57. Galvm, "The Resurrection of Jesus, " 130-31, paraphrasing Walter Kasper.
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Jesus now risen and present to us as a revelation of our future. Given thatl
relationship to Jesus risen, the memory of his life pales into relative
insignificance. It is the mere condition for the possibility of resurrection. 1

No. A genetic christology from below alters such a perspective. Jesus
message is true, and his life a revelation of God, even if, contrary to fact.
there had been no explicit experience of resurrection. Jesus' life, what he
SMd^nddid, is the center_qf^faith. J^sus^rrunistiYandrriessagerriediatea
rerolation of God. Its^content is the love and^ fideUjy'oj^Gwi. 'in'reinem7
bering Jesus, his message and life, and by the gracious initiative of God as
Spirit in their lives, the disciples came to realize that Jesus is an authentic
revelation of God. Moreover, they came to recognize that Jesus now lives
with God partly through Jesus' own representation of God during his pub-
lie ministry. Thus one may speak of the resurrection as God's confirming
and validating Jesus' life, but not as an event independent of or isolated
from Jesus' life. Resurrection is a part of Jesus' life as its transcendent end.

-.;,'
Analogy with Present Christian Faith ff

According to the witness of Paul seen earlier, there is a fundamental
analogy, that is, similarity admitting difference^ betrween the resurrection
of Jesus and the resurrection of all human beings. There is also an analogy J
between faith-hope in the resurrection today and the Easter faith-hope'of |
the first disciples. Resurrection faith today is not belief in an externalmir-
acle, an empirical historical event testified to by disciples, which we take
as a fact on the basis of their word. Although that may describe in fact the
belief of many Christians, it is no ideal. A reflective faith-h&ge today will_ ^
affirm_Jesus risen on the basis of a convicTiorTtHat Jesus' ine^ageistrue7
Secause Godis the way Jesus revealed God to be, Jesus is aliveThisTreflec-
tion is not deduction; it is a discursive description of the content of the',
Christian experience just analyzed. Christians today cannot experience
Jesus in exactly the same way as his first disciples. Faith-hope in the res-
urrection is mediated through a Jesus who is represented in and through .
the Christian community in a variety of different ways. But, finally, belief ;
in Jesus' resurrection rests on an appreciation of the message and life off,
this man, and the religious experience that his life is a revelation of the '
way God is, and of the way human life is led back to God. Faith-hope in .
the resurrection is based on the existential faith that Jesus revealed GodT-* I
as God truly is: a God of love; a God of fidelity; a God who as the author
of life is also the finisher of life; and a God who saves from final death
those who respond to this God. In sum, first, the historical basis for faitET
in Jesus' resurrection is the historical life of Jesus himself, and the power
of his ministry to reveal a resurrecting God. Second, the religious basis
consists in existential revelation and faith which are the products of the
initiative of God's grace. And, third, both of these are enveloped within a
fundamental, transcendental hope in the future. With regard to the first
element, present-day knowledge of Jesus is analogous to Paul's, who did ,
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in the flesh. With regard to the second two factors, a pre-
i^rlr nniition of Jesus as alive is generically the same.

?°^n"no^ conclude with a summary response to the question this
STieeks to answer, namely, ^ha^does. itm^an to say. thatjesys is,

^^WhatTs the logic of this statement? This is an affirmation of faith-
L^S that expresses a religious commitment and a trust on the part of the
iSpand fhl. community. Whether spoken by the first disciples or disciples

others is a fundamental continuity in the structure of the conviction.

firms'that Jesus ̂sontologically alive as an individual within the
^^QfCog~UWpronou'nced. partly on the historical grounds of Jesus'

'Snsand life, his message and his person, and at the same time^t is
Ifcd on a religious encounter with God's revelatory Spirit or grace. This

irrection is^nsayed_as^G^d's_ declaration that Jesu life is a true rev-
^onoFGwTand^^ authentic human exigt^^^ Because recognition of
^5urrection-involves the self in a performative and engaged way, itjs
I'U to mission, and as such, through hope and commitment, it becomes

i^. More'musFbe said about this salvation in the course of this book.
Election for Jesus, as the end and finality of his life, was an intrinsic
!)Ht, "n?)t something added on. So too is resurrection for human beings

v." But even here there is a tension. On the one hand, what _is.
realed mlesus. resyrrectipn is not that all human life is raised, but that

faithful human existence such as his is called back into God's love; On the
itherhand, what one finds in Jesus' own teaching is a God of uncondi-
tionaTlove reaching out pointedly toward sinners. Only on this latter

can we hope for this salvation.
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